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Main	Navigation	Main	Content	Sidebar	©	Library	Progress	International	eISSN:	2320-317XpISSN:	0970-1052	In	ancient	times,	it	is	said	that	Nagas	came	from	China	and	settled	in	the	hills	of	Nagaland.	The	name	Naga	is	derived	from	Burmese	Naka	(pierced	ear)	and	has	no	connection	with	Naga	Sadhus	or	Naga	(snakes)	whatsoever.	During	the	18th
century,	Ahoms	rule	in	Assam	began	to	wane	due	to	internal	strife	as	well	as	external	attacks.	In	1790,	Ahom	King	Gaurinath	Singh	asked	the	British	for	assistance	in	resolving	political	conflicts.	Though	the	British	dispatched	Captain	Welsh	to	Ahom	territory,	the	British	maintained	a	strict	policy	of	non-interference	in	Ahoms'	internal	affairs.	Sensing
the	opportunity,	the	Burmese	attacked	and	took	control	of	the	Ahom	kingdom.	British	then	had	to	jump	in	to	protect	their	territory,	leading	to	the	first	Anglo-Burman	war,	lasting	from	1824	to	1826.	Following	their	victory,	the	British	signed	the	'Treaty	of	Yandabo,'	ending	Burma's	dominance	and	changing	the	course	of	history	for	the	people	of	the
North	East.	The	Raja	of	Manipur	and	Ahom	of	upper	Assam	were	restored	initially,	only	to	be	gradually	annexed	by	the	British	Empire	in	India	later.	Almost	the	whole	Northeast	came	under	British	administration	by	the	1850s.	In	the	1820s,	Company	officials	discovered	tea,	and	Assam	was	found	to	be	a	perfect	place	for	world-class	tea.	Huge	numbers
of	Britishers	started	to	settle	in	the	region	to	manufacture	and	trade,	influencing	the	politics	in	the	area.	An	early	key	player	in	the	business	was	Charles	Alexander	Bruce,	who	became	the	Superintendent	of	Tea	Culture	in	Assam.	His	tea	gardens	were	regularly	raided	by	the	neighbouring	tribes;	chiefly	by	Nagas.	He	was,	however,	unconcerned	that
his	plantations	encroached	on	their	ancestral	lands.	He	started	persuading	political	authorities	to	end	the	menace	and	as	a	novel	idea,	asked	missionaries	to	be	sent	to	civilize	the	savage	tribes.	Meanwhile,	coal	was	also	discovered	in	the	Naga	foothills,	the	exploitation	of	which	was	made	difficult	by	political	instability.	Capitalist	investments	and	their
protection	would	repeatedly	emerge	as	a	central	motivation	for	Christian	evangelization.	In	1835,	Commissioner	Captain	Francis	Jenkins	requested	the	American	Baptist	Mission	(ABM)	to	send	missionaries	to	the	region.	The	Board	gladly	seized	the	opportunity	to	expand	its	mission	field.	Two	ABM	missionaries,	Nathan	Brown	and	OT	Cutter,	were
already	stationed	in	Burma	and	were	now	relocated	to	Assam.	The	ABM	was	ambitious	and	intended	to	evangelise	the	highlands	between	Burma	and	India,	which,	they	reasoned,	would	open	a	gateway	to	the	ultimate	target:	China.	Later,	Missionaries	from	various	countries	like	England,	Wales,	the	United	States,	Australia,	New	Zealand,	Germany	and
Italy	made	a	beeline	after	covering	half	the	globe	to	harvest	the	souls	of	the	natives.	Churches	of	every	hue,	Roman	Catholic,	Baptist,	Presbyterian,	Lutheran,	and	Anglican,	set	up	their	shop	to	show	the	natives	only	one	true	God.	Excited	by	the	probability	of	converting	the	whole	population,	one	Miles	Bronson	of	New	York,	accompanied	by	his	wife
and	another	missionary	family,	Jacob	Thomas	and	Sarah	Maria	Willsey,	arrived	at	Calcutta	in	1837.	On	the	way	to	Assam,	Bronson	caught	jungle	fever,	and	Jacob	Thomas	was	killed	by	the	abrupt	fall	of	a	tree.	Thus	began	the	first	of	many	misfortunes	that	were	to	befall	the	Bronsons.	After	deciding	on	a	mission	field,	Bronson	set	out	on	his	first	survey
tour	of	the	Naga	Hills,	home	to	the	Noctes,	in	1839.	A	three-day	walk	brought	him	to	the	gates	of	Namsang	village,	some	of	whose	residents	he	had	met	in	Jaipur's	tea	gardens.	The	Naga	Chief	and	his	entourage	suspected	him	of	being	a	spy,	a	'Company	Man,'	and	thus	a	potential	threat.	It	took	Reverend	Bronson	several	days	to	persuade	the	villagers
that	this	was	not	the	case	and	that	his	only	goal	was	to	help	them.	Soon,	with	the	help	of	interpreters,	he	translated	textbooks	into	the	Naga	language.	It	proved	to	be	the	game-changer	and	slowly,	his	followers	increased	and	began	to	be	converted	to	Christianity.	He	opened	a	school	wherein	ten	students	were	studying	within	three	months.	However,
after	a	few	years,	students	as	well	as	converts	didn't	increase	substantially,	forcing	Bronson	to	abandon	the	programme.	The	British	government,	at	least	officially,	kept	its	hands	off	the	matter.	There	was	a	lull	during	the	next	three	decades,	but	things	were	to	change	substantially.	In	the	aftermath	of	the	first	war	of	independence	in	1857,	the	British
became	the	masters	of	the	country	and	now	made	up	their	minds	to	eschew	the	non-interference	policy	towards	the	natives'	religions	and	wholesomely	invite	missionaries	to	convert	the	pagans,	hoping	that	new	Christians	will	be	loyal	to	fellow	British	Christians.	Reverend	Edward	Winter	Clark,	an	Ivy	League-educated	missionary,	arrived	in	Sibsagar
(in	Assam)	on	30	March	1869,	as	by	then,	the	ABM	base	had	shifted	to	Sibsagar.	Clark	first	came	in	contact	with	a	group	of	Ao	Nagas,	who	habitually	came	down	to	the	plains	to	trade	salt	and	other	things	in	1869.	A	year	after,	Gendhela	Barua	(After	conversion,	Godhula	Rufus	Brown),	an	Assamese	evangelist	teaching	in	Sibsagar	Mission	School,
introduced	Clark	to	a	recently	converted	Ao	Naga	man	named	Supongmeren.	In	the	same	year,	Godhula,	along	with	Supongmeren,	went	up	to	the	latter's	village	and	started	the	conversion	programmes	in	full	swing.	As	a	time-tested	practice,	they	identified	the	fault	lines	in	tribal	societies	and	began	to	exploit	them.	The	weaker	among	them	were	the
first	ones	to	convert.	These	neo-converts	became	the	agents	of	Christianity	and	started	brainwashing	their	friends	and	families	to	convert,	sometimes	through	money,	and	sometimes	through	threats.	It	was	like	pyramidical	marketing	companies	wherein	a	new	member	immediately	after	joining	solicits	others	to	join	and	make	profits.	As	for	the	spread
of	Christianity,	Frederick	Sheldon	Downs,	a	Christian	historian,	similarly	observed-	The	beginnings	of	Christianity	among	numbers	of	new	tribes	were	almost	always	due	to	the	work	of	members	of	other	tribes	rather	than	of	foreign	missionaries.	The	Assamese	were	the	first	evangelists	among	the	Ao	Nagas	and	played	an	important	role	in	the
establishment	of	Christianity	among	the	Angamis;	Ao	and	Angami	evangelists	in	their	turn	preaching	to	members	of	neighbouring	tribes	with	whom	they	had	previously	fought.	In	1897,	the	first	Ao	Baptist	Church	Association	met	in	Molungyimsen.	The	'harvesting	of	souls'	was	slow	but	steady.	The	then	prevailing	Naga	ways,	such	as	headhunting,
offering	sacrifices	to	deities,	warfare,	dancing,	attire,	drinking	of	rice	beer,	and	so	on,	were	discouraged,	and	they	were	made	to	be	ashamed	of	their	culture.	A	few	of	the	tribes	followed	the	matrilineal	system	but	were	told	to	switch	over	to	the	patrilineal	system	by	the	missionaries.	They	were	also	asked	to	shun	their	traditional	attire	and	put	on	coats
and	pants	and	learn	English.	Bronson's	missionary	progress	was	hampered	by	a	lack	of	reinforcements	and	an	immediate	replacement	after	his	departure.	The	eruption	of	the	American	civil	war	in	the	1860s	also	hindered	the	funds	flow.	All	of	this	suggests	that	the	early	history	of	Christianity	among	the	Nagas	is	intertwined	with	capitalist	interests
enabled	by	colonialism.	If	tea	and	coalbed	exploration	had	not	occurred	in	their	foothills,	the	Nagas	might	not	have	become	Christians	as	early	as	the	19th	century.	Even	then,	after	so	much	effort,	conversion	made	little	inroads.	In	1911,	the	Christian	population	in	Nagaland	was	only	2%,	and	in	1931,	only	13%.	However,	after	that,	Christianity	took
wings	as	by	1951,	it	was	huge	at	46%	and	now	88%.	What	happened	in	the	1930s	and	1940s?	The	British	were	in	decline,	and	the	two	World	Wars	broke	their	back.	Nehru	had	occupied	the	centre	stage	by	then	and	played	his	own	dubious	part	when	he	proclaimed	that	tribes	should	be	left	on	their	own.	Helping	him	in	his	cause	was	Verrier	Elwin,	who
embraced	Hinduism,	yet	threw	tribals	into	the	fold	of	Christianity.	In	this	vacuum,	missionaries	had	virtually	virgin	fields,	where	seeds	were	sown	long	back.	From	here,	Christianity	didn't	look	back.	Neighbouring	Assam	was	in	stark	contrast	to	Nagaland	as	far	as	conversion	was	concerned.	It	was	not	that	missionaries	did	not	make	any	effort	here.	In
Assam,	the	hold	of	Hinduism	was	much	stronger,	as	Majuli,	the	biggest	river	island	on	the	Brahmaputra,	has	a	big	Vaishnava	seat.	Assam	was	not	rocked	by	the	Muslim	invasions	that	much,	and	they	didn't	find	any	need	for	conversion.	Islam	forces	its	converts	to	look	to	Mecca,	while	its	elder	cousin	Christianity	expects	them	to	look	to	the	Vatican.
Both	sets	of	followers	have	a	singular	identity	of	religion,	where	nationality	loses	its	meaning.	The	same	happened	in	Nagaland.	As	soon	as	they	were	in	the	majority,	the	rumblings	of	their	own	nation	started	as	they	did	not	want	to	be	under	Hindus.	However,	every	Christian	in	the	Northeast	avails	the	benefits	of	being	an	ST.	Gandhi,	secular	to	the
core	and	thus	to	the	detriment	of	India	that	is	Bharat,	agreed	to	let	them	choose	their	own	nation.	Nehru,	quite	uncharacteristically,	didn’t	let	that	happen	and	pushed	them	to	join	India.	However,	it	was	not	love	for	India	which	forced	his	cards,	but	the	insult	heaped	on	him	by	Nagas	when	he	went	to	Kohima	to	sort	out	the	issue.	Indian	army	then
launched	a	military	operation	in	1954	to	kill	the	insurgency,	which,	in	turn,	expedited	the	conversions	as	hate	towards	India	grew	by	leaps	and	bounds.	I	visited	Kohima	in	2004	in	a	relatively	peaceful	era,	but	the	visit	was	disappointing,	to	say	the	least.	The	city	looked	like	a	European	one	where	everyone	was	dressed	in	Western	clothes,	with	not	a
single	soul	in	traditional	attire.	Except	for	the	signboards	of	a	few	banks	wherein	‘India’	is	written,	you	may	not	identify	it	as	an	Indian	city.	The	town	was	dotted	with	Churches	of	European	architecture	and	of	different	denominations,	where	I	was	told	members	of	other	churches	couldn’t	enter.	A	similar	situation	is	for	mosques	all	over	India.	Shias
can’t	enter	Sunnis’	mosques	and	vice	versa.	And	lo	behold,	Hindus	are	vilified	for	casteism.	Nagas	were	looking	at	us	as	if	they	had	seen	aliens,	though	they	may	also	claim	that	they	feel	the	same	way	whenever	they	are	in	mainland	India.	The	hotel	manager	asked	us	not	to	roam	around	the	city	and	return	as	soon	as	possible	the	following	day	as	locals
intensely	dislike	‘Indians’.	I	had	one	more	weird	experience	with	Nagas.	While	attending	a	marriage	of	a	Naga	colleague	in	a	Delhi	Church,	an	American	pastor	started	preaching	about	one	true	God	and	indirectly	asked	us	to	convert.	It	was	an	entirely	Christian	wedding	with	not	a	single	native	ritual.	All	in	all,	there	is	a	strong	undercurrent	of	anti-
India	and	anti-Hindu	feeling	in	Nagaland,	which	runs	even	today	and	attacks	on	the	Indian	army	keep	happening	sporadically.	American	Baptist	Mission	routinely	writes	anti-India	articles	and	carries	out	subversion	activities	on	the	soil	of	Nagaland.	Today	almost	all	their	ancestral	religious	rituals,	traditions	and	practices	have	disappeared	among	all
the	tribes	who	have	converted,	with	many	even	ashamed	of	their	past.	The	name	Nagaland	is	symptomatic	of	such	a	colonial	mindset.	Many	of	their	languages	have	vanished	with	few	surviving	ones	being	written	in	Roman	script.	In	contrast,	the	people	of	Arunachal	Pradesh	have	adopted	the	Devanagari	script.	The	men	who	once	sang	hearty	war
songs	nowadays	sing	‘Praise	the	Lord!’	instead.	Image	provided	by	the	author.	Disclaimer:	The	opinions	expressed	within	this	article	are	the	personal	opinions	of	the	author.	MyIndMakers	is	not	responsible	for	the	accuracy,	completeness,	suitability,	or	validity	of	any	information	on	this	article.	All	information	is	provided	on	an	as-is	basis.	The
information,	facts	or	opinions	appearing	in	the	article	do	not	reflect	the	views	of	MyindMakers	and	it	does	not	assume	any	responsibility	or	liability	for	the	same.	Share	—	copy	and	redistribute	the	material	in	any	medium	or	format	for	any	purpose,	even	commercially.	Adapt	—	remix,	transform,	and	build	upon	the	material	for	any	purpose,	even
commercially.	The	licensor	cannot	revoke	these	freedoms	as	long	as	you	follow	the	license	terms.	Attribution	—	You	must	give	appropriate	credit	,	provide	a	link	to	the	license,	and	indicate	if	changes	were	made	.	You	may	do	so	in	any	reasonable	manner,	but	not	in	any	way	that	suggests	the	licensor	endorses	you	or	your	use.	ShareAlike	—	If	you
remix,	transform,	or	build	upon	the	material,	you	must	distribute	your	contributions	under	the	same	license	as	the	original.	No	additional	restrictions	—	You	may	not	apply	legal	terms	or	technological	measures	that	legally	restrict	others	from	doing	anything	the	license	permits.	You	do	not	have	to	comply	with	the	license	for	elements	of	the	material	in
the	public	domain	or	where	your	use	is	permitted	by	an	applicable	exception	or	limitation	.	No	warranties	are	given.	The	license	may	not	give	you	all	of	the	permissions	necessary	for	your	intended	use.	For	example,	other	rights	such	as	publicity,	privacy,	or	moral	rights	may	limit	how	you	use	the	material.	Illustration:	Akila	Weerasinghe	/	Himal
SouthasianIn	1840,	Reverend	Miles	Bronson	wrote	to	the	Political	Agent	and	Commissioner	of	Assam	Francis	Jenkins	about	the	difficulties	he	was	facing	in	converting	Nagas	to	Christianity,	and	about	a	year	later,	his	decision	to	withdraw	from	the	Naga	highlands,	then	still	largely	terra	incognita	to	the	British.	A	century	after,	Christian	convictions
formed	the	heart	of	the	emergent	struggle	for	Naga	independence.	Today,	the	state	of	Nagaland	is	popularly	dubbed	a	'Christian	state'.	Amidst	the	escalating	influence	of	Hindutva	in	India,	Naga	politicians	and	pastors	remind	their	electorate	to	protect	their	Christian	faith,	culture	and	identity	at	any	cost.The	Nocte	Naga	village	of	Namsang	(in
modern	day	Arunachal	Pradesh)	where	Reverend	Bronson	set	up	the	first	Naga	mission	station	in	1839	was	the	cradle	of	Naga	Christianity.	Strangely,	however,	the	story	of	Reverend	Bronson	and	his	mission	field	is	largely	forgotten	today,	perhaps	because	it	was	so	short-lived	(less	than	a	year)	or	because	it	did	not	yield	any	converts.	Instead	it	is
Reverend	Edward	Winter	Clark	and	his	wife	Mary	who	are	often	foregrounded.	On	22	November,	2013,	a	statue	of	Rev.	Edward	Winter	Clark	was	unveiled	in	Akhoya	village,	in	Nagaland,	casting	him	as	'the	first	missionary	to	the	Naga	soil.'	This	description,	however,	is	not	substantiated	by	historical	fact.Loading	content,	please	wait...					10-Oct-2020
Roderick	WijunamaiIn	1840,	Reverend	Miles	Bronson	wrote	to	the	Political	Agent	and	Commissioner	of	Assam	Francis	Jenkins	about	the	difficulties	he	was	facing	in	converting	Nagas	to	Christianity,	and	about	a	year	later,	his	decision	to	withdraw	from	the	Naga	highlands,	then	still	largely	terra	incognita	to	the	British.	A	century	after,	Christian
convictions	formed	the	heart	of	the	emergent	struggle	for	Naga	independence.	Today,	the	State	of	Nagaland	is	popularly	dubbed	a	‘Christian	State’.	Amidst	the	escalating	influence	of	Hindutva	in	India,	Naga	politicians	and	Pastors	remind	their	electorate	to	protect	their	Christian	faith,	culture	and	identity	at	any	cost.The	Nocte	Naga	village	of
Namsang	(in	modern	day	Arunachal	Pradesh)	where	Reverend	Bronson	set	up	the	first	Naga	mission	station	in	1839	was	the	cradle	of	Naga	Christianity.	Strangely,	however,	the	story	of	Reverend	Bronson	and	his	mission	field	is	largely	forgotten	today,	perhaps	because	it	was	so	short-lived	(less	than	a	year)	or	because	it	did	not	yield	any	converts.
Instead	it	is	Reverend	Edward	Winter	Clark	and	his	wife	Mary	who	are	often	foregrounded.	On	22	November,	2013,	a	statue	of	Rev.	Edward	Winter	Clark	was	unveiled	in	Akhoya	village,	in	Nagaland,	casting	him	as	‘the	first	missionary	to	the	Naga	soil.’	This	description,	however,	is	not	substantiated	by	historical	fact.In	its	initial	years,	the	British	East
India	Company	prohibited	evangelising	amongst	the	colonies.	They	feared	it	could	hurt	local	sentiments	and	consequently	hurt	British	commerce.	Their	stance	changed	with	the	Charter	Act	of	1813,	which	allowed	missionary	activities,	and	was	enacted	in	response	to	pressure	from	the	British	public.In	1792,	prior	to	the	Charter	Act,	the	British
missionaries	William	Carey	and	John	Thomas	had	arrived	in	Calcutta	(now	Kolkata)	and	had	begun	their	‘groundwork’	while	camouflaging	themselves	as	indigo	makers.	Not	permitted	to	evangelise	in	public,	they	set	up	a	base	in	Serampore,	which	at	the	time	fell	under	the	Danish	flag.	They	stayed	on	in	Serampore	after	the	new	legislation	was	passed,
which	formally	opened	up	the	Indian	mission	field.Tea	and	ChristianityBy	the	time	of	the	Charter	Act,	the	Assam	Valley	and	the	hills	surrounding	it	were	still	situated	outside	the	Company’s	ambit.	However,	Burmese	incursions	and	the	first	Indo-Burmese	war	led	the	British	into	the	region,	which	became	formally	annexed	in	1826.	Soon,	Company
officials	discovered	tea,	and	the	manufacture	and	trade	in	it	came	to	define	politics	and	policy-making	in	the	region	for	a	long	time	to	come.An	early	key-player	in	tea	cultivation	was	Charles	Alexander	Bruce,	who	became	the	Superintendent	of	Tea	Culture	in	Assam.	Tellingly,	it	was	also	Bruce	who	insisted	on	the	need	for	Christian	missionaries	and
offered	significant	financial	donations	to	that	end.	His	interest	in	promoting	the	gospel	in	the	Naga	Hills	was	arguably	due	to	his	conviction	that	conversion	would	pacify	the	Nagas,	and	thus	end	their	regular	raids	on	his	plantations,	which	encroached	on	their	ancestral	lands.	A	similar	sentiment	was	shared	by	several	other	Company	men,	who	were
also	traders	with	high	stakes	in	the	resources	and	potential	revenue	of	the	region.This	interest	served	the	missionary	enterprise.In	1835,	spurred	on	behind	the	scenes	by	Bruce,	then	Political	Agent	and	Commissioner	Captain	Francis	Jenkins	wrote	to	the	American	Baptist	Mission	(ABM)	Board,	requesting	for	missionaries	to	be	sent	to	the	region.	The
Board	gladly	seized	the	opportunity	to	expand	its	mission	field.	Two	ABM	missionaries,	Nathan	Brown	and	OT	Cutter	were	already	stationed	in	Burma	and	were	now	relocated	to	Assam.	The	ABM	was	ambitious	and	intended	to	evangelise	the	highlands	between	Burma	and	India,	which,	they	reasoned,	would	open	a	gateway	to	the	ultimate	target
population:	China.Missionaries	had	visited	the	region	earlier.	After	the	annexation	of	Assam,	on	the	invitation	of	the	first	Political	Agent,	David	Scott,	the	English	Baptist	Missionary	Society	(BMS)	missionaries	James	Rae	and	Robinson	Williams	(Jr)	were	already	imparting	Christian	education	in	the	Garo	Hills.	And	in	1813,	a	Bengali	convert,	Krishna
Pal,	had	been	sent	by	Carey	from	the	Serampore	base	to	Sylhet,	where	he	had	made	some	inroads	among	the	upland	Khasis.	Seven	years	after	the	establishment	of	the	Assam	mission,	in	1836,	the	English	Baptists	officially	left	the	mission	field	in	the	hands	of	the	ABM,	due	to	financial	constraints	and	stillborn	converts.The	missionary	struggleWhile
the	above	situation	unfolded	in	the	hinterlands	of	the	Northeast,	Miles	Bronson	was	studying	at	Hamilton	Literary	and	Theological	Institution	(now	known	as	Colgate	University)	in	New	York.	On	17	October	1836,	Bronson	and	his	wife,	Ruth	Montague	Lucas,	who	he	had	just	married,	set	off	from	Boston	for	Calcutta.	They	were	accompanied	by	another
missionary	family,	Jacob	Thomas	and	Sarah	Maria	Willsey.	Both	families	arrived	safely	on	the	shore	of	Calcutta	six	months	later,	on	11	April	1837.	From	Calcutta	they	headed	by	a	smaller	boat	up	the	Brahmaputra.	During	the	journey,	Bronson	fell	very	ill;	he	caught	jungle	fever,	and	they	had	to	halt	the	journey	midway	to	Sadiya.	In	his	attempt	to
bring	medical	help,	Jacob	Thomas	was	killed	by	the	sudden	fall	of	a	tree.	Thus	began	the	first	of	many	misfortunes	that	was	to	befall	the	Bronsons.With	heavy	hearts,	and	accompanying	a	bereaved	Sarah	Maria,	the	Bronsons	arrived	at	Sadiya	on	17	July	1837.	The	Cutter	and	Brown	families	welcomed	and	comforted	them.	Eventful	years	however
awaited	them,	and	a	later	missionary	Victor	Hugo	Sword	(1935)	wrote:The	following	two	years	were	full	of	incidents…	The	struggle	which	these	missionaries	experienced	in	order	to	sustain	life	was	not	small,	and	sickness	and	death	were	their	ever	near	companions.	They	were	in	constant	danger	of	hostile	raids	by	the	Khamtis	and	Singhpos.	Their
missionary	activities	were	checked	by	continuous	tribal	warfare;	and	their	hopes	to	enter	among	the	hills	tribes	were	shattered.One	such	raid	made	the	missionaries	resolve	to	relocate	further	west,	to	Jaipur.	From	Jaipur,	Bronson	first	looked	at	the	Singphos,	but	soon	found	them	“to	be	extremely	difficult	if	not	impossible”.	His	next	target	became	the
highland	Nagas.Bronson	made	his	first	attempt	to	come	in	contact	with	the	Nagas	in	the	year	1838.	In	his	letter	dated	5	June	1838,	he	writes	about	two	Naga	youths	he	was	expecting	to	enrol	in	the	school	that	he	along	with	Mrs	Hannay	(wife	of	Captain	Hannay,	who	would	soon	be	appointed	Second	in	Command	of	Upper	Assam)	had	established	in
the	Jaipur	plains.	In	the	same	letter,	he	also	mentioned,	with	“high	hopes”,	his	plan	to	visit	the	Namsang	Naga	Hills	that	winter,	to	ascertain	their	stance	on	setting	up	a	mission	base.Bronson	also	discussed	his	mission	plans	with	Capt	Hannay,	who	discouraged	Bronson	from	working	among	Singphos,	citing	the	population	as	“treacherous	and
revengeful”.	An	advantage	of	evangelising	among	the	Naga,	Hannay	said,	was	that	they	already	knew	Assamese	due	to	their	long-standing	salt	trade	with	the	plains.	Like	CA	Bruce,	Hannay’s	nudging	Bronson	to	the	Naga	was	also,	in	part,	spurred	by	self-interest.	He	had	only	recently	discovered	a	coal	bed	in	the	Naga	foothills,	the	exploitation	of
which	was	made	difficult	by	political	instability.	Christian	conversion	would	bridge	this	difficulty	in	many	ways,	or	so	he	hoped.	Time	and	again,	capitalist	investments	and	their	protection	would	surface	as	a	central	motivation	to	Christian	evangelisation.The	first	long-term	missionary	in	the	Naga	Hills	then	was	an	Assamese,	perhaps	not	something	the
Naga	clergy	wishes	to	accept	today.Having	decided	on	his	mission	field,	in	1839	Bronson	ascended	for	his	first	survey	tour	of	the	Naga	Hills,	inhabited	by	the	Noctes.	A	three-day	walk	brought	him	to	the	gates	of	Namsang	village,	some	of	whose	inhabitants	he	had	met	around	the	tea-gardens	of	Jaipur.	Here	he	was	met	with	suspicion.	The	Naga	Chief
and	his	attendants	thought	him	to	be	a	spy,	a	‘Company	Man’,	and	therefore	a	potential	threat.	It	took	Reverend	Bronson	several	days	to	convince	the	villagers	that	this	was	not	the	case,	and	that	his	sole	intention	was	to	bring	‘book’	to	the	villagers.	‘Book’	here	referred	to	both	education	and	the	Bible.	After	finally	convincing	them	of	his	non-political
intentions,	he	readied	himself	to	begin	his	evangelising,	only	to	hear	of	an	impending	Khamti	attack	on	Jaipur.	This	news	made	him	rush	back	to	protect	his	family.By	December	that	year,	Bronson	had	printed	two	elementary	Naga	books,	which	he	had	prepared	through	an	interpreter,	and	with	these	in	hand	he	ascended	to	Namsang	for	the	second
time,	now	“hoping	to	be	able	to	communicate	to	them	some	of	the	truths	of	gospel”.	On	reaching	the	village,	he	was	again	met	with	an	opposition	by	one	of	the	[lower-ranked]	chiefs,	who	rebuked	him:	“Who	wants	a	religion	from	a	foreigner,	and	who	will	alter	the	customs	of	their	father	to	receive	books?”	After	a	gentle	appeal	to	the	people	in	the
crowd,	reminding	them	about	their	previous	agreement,	he	was	invited	in.	(To	be	contd)	This	brief	paper	will	give	us	the	knowledge	of	how	Christianity	reached	to	Naga	Hills	during	the	era	of	head	hunting.	Foreign	missionaries	took	the	initiative	to	come	to	Naga	Hills	for	propagating	the	salvation,	which	God	had	given	to	all	mankind	through	Jesus
Christ.	Paper	will	be	also	dealing	how	Christianity	was	expanded	in	all	the	tribes,	villages	after	revival	took	place.	Illustration:	Akila	Weerasinghe	/	Himal	SouthasianIn	1840,	Reverend	Miles	Bronson	wrote	to	the	Political	Agent	and	Commissioner	of	Assam	Francis	Jenkins	about	the	difficulties	he	was	facing	in	converting	Nagas	to	Christianity,	and
about	a	year	later,	his	decision	to	withdraw	from	the	Naga	highlands,	then	still	largely	terra	incognita	to	the	British.	A	century	after,	Christian	convictions	formed	the	heart	of	the	emergent	struggle	for	Naga	independence.	Today,	the	state	of	Nagaland	is	popularly	dubbed	a	'Christian	state'.	Amidst	the	escalating	influence	of	Hindutva	in	India,	Naga
politicians	and	pastors	remind	their	electorate	to	protect	their	Christian	faith,	culture	and	identity	at	any	cost.The	Nocte	Naga	village	of	Namsang	(in	modern	day	Arunachal	Pradesh)	where	Reverend	Bronson	set	up	the	first	Naga	mission	station	in	1839	was	the	cradle	of	Naga	Christianity.	Strangely,	however,	the	story	of	Reverend	Bronson	and	his
mission	field	is	largely	forgotten	today,	perhaps	because	it	was	so	short-lived	(less	than	a	year)	or	because	it	did	not	yield	any	converts.	Instead	it	is	Reverend	Edward	Winter	Clark	and	his	wife	Mary	who	are	often	foregrounded.	On	22	November,	2013,	a	statue	of	Rev.	Edward	Winter	Clark	was	unveiled	in	Akhoya	village,	in	Nagaland,	casting	him	as
'the	first	missionary	to	the	Naga	soil.'	This	description,	however,	is	not	substantiated	by	historical	fact.Loading	content,	please	wait...
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